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PRASNA AND ITS TIME DIVISIONS :
AN OBSERVATION

Sreenivasan P.K.

This article is an attempt to introduce the larger value and applica-
bility of Praéna, one of the six divisions of Indian/Vedic astrology. Writ-
ings in English on Indian/Vedic astrology have undermined the potential of
Pradna in reading the life of a man or his/her family in the present day life.
This sidelining has been made by reducing Prasna as mere 'horary astrol-
ogy'. By that they mean a local practice that is made to answer a particular
question and not meant to understand the life as a whole. I would like to
argue that, this reduction of Prasna as a "horary astrology' was a misconcep-
tion. Pradna has wider meaning and wider applications.

Pradna, as mentioned above, is one among the six divisions of as-
trology namely, jStaka, gola, nimitta, muhtrta and ganita. It is widely used
for everyday purpose in Kerala. The word praSna means 'asking question’.
But if you are closely looking into the root of the word and its meaning we
will know that, pra$na has wider meaning and implications. It means some-
thing which inspires an astrologer to reveal the cause and remedies (of
a situation/a life or whatever). Prasna involves not merely predicting the
life of an individual in a given time, but also the whole life condition of a
family, a lineage and beyond. Example for it is the practice of astamangala
prasna. Here Pra$na does its calculation on the basis of multiple divisions
of time. The practice existing in Kerala and the texts available from there
as well prove that the concept of time is well developed in Prasna.
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PraSnamarga is an exhaustive treatise discussing various aspects of
pra$na. This text has been considered exceptional, interesting and valuable.
While compiling it, the author had culled out information from a number
of ancient texts like Brihajjataka, Krsniya, Pra$ndnusthanapaddhati. The
Jataka, yet another branch of jyotisa which stands close to pra$na, deals
with predictions made on the basis of the rising sign (Lagna) at the time
of a person's birth. Prasna, on the other hand, refers to the time of raising
the question, or a prediction made by referring to the auspicious moment a
person asking a remedy to solve a problem.

However, there are many similarities between Prasna and Jataka.
The Prafnamarga says that, the Pra$na chart should be read just as the
horoscope to examine relative merits and demerits. A person consults an
astrologer when he/she gets prompted by the divine being to know his/
her future. As praSnalagna is similar to Janmalagna, all events should
be read from Pra$na, as do in a horoscope. The time of asking question
(Pra$nalagna) should be given the same importance as a time of birth. Hu-
man births are regulated according to the law of Karma and hence the time
of birth is significant. Similarly a person proceeds to an astrologer to ascer-
tain his future prompted by a Divine force and hence the time of question
(meeting between the person and the astrologer) is equally important. Of
course, there are certain points of difference in reading praéna chart and
horoscope. Details of it are well discussed in PraSnamarga. But unless oth-
erwise implied, all events revealed in a horoscope can also be read from a
praéna-chart.

Pra$namiarga further says that, a man is born in this world to enjoy
or suffer the consequence of his deeds from his past birth. A portion of this
he reaps in heaven or hell, but for the remnant he has to take a new birth.
There are two kinds of Karma, viz., saficita and prarabdha. The effects
of saficita will be cleared in heaven or hell. The prarabdhakarma will be
lessened while living in this world and meeting with different kinds of ex-
periences. Prarabdhakarma, at the end of this life, will result in our re-birth.
Souls take fresh births for reaping the fruits of previous lives. This cycle
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of births and deaths will be going on tifl one attains jfiana or moksa (true
knowledge). Karma has its philosophical as well as astrological aspects.
Therefore, it is practically difficult to make a detailed discussion on it in a
short article like this.

The balance of good or bad Karma brought forward from the previ-
ous birth is prarabdha, and it is the reading of this aspect that goes under
the name of Jataka. That is, one undergoes the consequences of one's pre-
vious Karma from birth to death and this can be known from his horoscope.
Just as a lamp illumines objects in darkness, jyotisa (jataka) reveals to us
the effects of our previous Karma, whether it is good or bad. All the grahas
indicate clearly whether we are enjoying or suffering in the present as a re-
sult of our actions in our previous birth. Jyotisa merely indicates the results
of past Karma. Grahas are only an index of things to happen and they do
not cause the events. This definition must enable us to appreciate the real
significance and scope of jyotisa and its relation to the theory of Karma. It
is also suggested that accumulated Karma during the past birth may be ex-
perienced not only by the person concerned but also by his descendants.

Pradna reveals to us whether a man reaps the fruits of his deeds
in his previous birth or the fruits of his action in this birth. But, with the
help of prasna we can distinguish whether it is the results of our previous
Karma or present Karma. If the horoscope has a beneficial planetary pat-
tern and the pradna-chart disadvantageous ones, then it is to be understood
that the native is experiencing the fruits of evil Karma done in this birth. If
vice versa, then also the native is experiencing the effects of good Karma
done in this birth, If the planetary patterns in the horoscope as well as in
the prasna-chart are similar, then a blessed astrologer would reveal that
the native is experiencing the fruits of his past Karma only. Prasnamarga
explains the relative utilities of the pragna and the birth-chart (horoscope).
There is repeated emphasis on the influences of Karma and the importance
of prasna in finding out the nature of Karma to be enjoyed in this birth. The
birth chart by itself reveals the nature of past Karma and the pra§na-chart
acts as some sort of a supplement to the birth-chart. Suppose we see in a

77



Sadvidya

man's birth-chart a good period and in his pra$na-chart a very bad time,
then we have to assume that the person is reaping the bad effects of his
karma done in this life. Suppose we see in his horoscope (birth-chart) a
bad period and in his prasna-chart a good period, it is to be inferred that
the person is reaping the favorable effects of good deeds done in this birth
only. If the horoscope and pra$na are similar in positions and combina-
tions, then the person is reaping the results of Karma done in his previous
birth. Since some sort of a balancing is found in the birth and praéna-chart,
1t 1s clear that the current indications in the birth-chart, (whether it is on the
benefic and malefic dispositions of current Dasa lords ,Yogakaraka) have
to be studied along with the prasna-chart to know the nature of Karma
now being experienced. Therefore, for better understanding of the condi-
tion of the native, a blessed astrologer should read the prasna-chart along
with examining the birth-chart (horoscope) to know the relative merits and
demerits.

There are astrologers who claim higher status for prasna by arguing
that they proceed with astrological calculation considering 108 arudhas.
But this claim needs to be verified. First I will introduce the definition of
artudha that appears in prasnamarga. It says that, artidha is the sign that
mounts up when the questioner puts the query. A proper examination of
the arlidha leads to a clear assessment of the chart concerned. If the above
said is the first way to know the arlidha, there is a second way to find it, as
well, It is achieved by putting a gold coin on one of the 12 divisions of the
radicakra drawn by the astrologer using vibhiti (divine ash) and by offer-
ing worship at the radicakra conceiving Daksinamiirthy (Lord Siva) in its
middle.

If we want to broaden the concept of aridha, we could say that
there are twenty four drfidhas, but all of them are extensions of the two
arudhas we have already seen. These are artidhas, or the signs, that en-
ables one to know different subjects concerning the person who is asking
the question, like his/her employment, marriage, etc. PraSnamarga gives
names to all these twenty four artidhas. Among these 24 artudhas, eleven
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are related to the day on which the native is approaching the astrologer
to perform a praéna or inviting to perform a praéna. They are 1. Artidha
2.Udayalagna 3.lagnims$a 4.Chatrara$i 5.Sprushtangarasi 6. Chandrarasi
7. Chandranavamsa. 8. Prasthanalagna 9. Aksararlidha 10. Daivajiiabhava
11. Dutabhava . The remaining 13 drtidhas are arrived on the day on
which the gold coin (panam) has been put on the raficakra. They are 1.
Swarndrlidha 2. Swarnam$aka 3. Udayalagna 4. Udayalagnaméa 5.
Chandraraét 6. Chandram$aka 7. Chatrara$i 8. Sprustangard8i 9. Ark-
ayuktarsham 10. Tambularasi 11. Trisphutara$i 12. Stksmatrisphutarasi.
13. Swarnadiitabhava. Thus altogether there are 24 arudhas.

Pra$na can be answered elaborately or not much elaborately. To do
so praéna subscribes to many indices. They are 1. Tithi (lunar day) 2. Star
of the day 3. Vara 4. Prabhruta 5. Ahna 6.Balannavarjyatara 7.Gandanta
8. Usna 9. Visaghatika 10. Astami 11. Visti 12. Riktha. 13 Sthirakarana
14. Tithisandhi 15. Naksatrasandhi 16. Rasisandhi 17.AmS$akasandhi.
18. Gulikodaya 19. Lata 20. Vidhrutam 21. Grahanam 22. Sarpamastaka
23.Ekargalaa 24. Mrutyuyoga 25. Dagdhayoga. 26. ASubhayoga 27.
Papadrsti 28. Papodaya 29. Trayodaéi 30. Pradosa 31.Niseedham 32.
Ravidar$anam 33. Samkranti 34. Vipadati naksatram 35. Astamarasi 36.
Janmastama 37. Amrutaghati 38. Subhodaya 39. Subhadrsti 40. Muhfirta
41. Sidhamrutayoga 42. Nadiphalam 43. Kalahora 44. Bhiitodaya 45. Gra-
hodaya 46. DeSam 47. Swavayu 48. Daivajtiadasa 49. Prasturspar$ana 50.
Haritt. 51,52, 53, 54,55. Dutavakyam. 56. Shtiti 57. Chesta 59. Bhava
60. Vilokana 61.Vasana 62.Talkalajam. 63. Nirgama 64. Marga 65.
Mandiragati 66. Prathamaniti 67.Cakralekhanam. 68. Dipam 69, Swarnam
70. Paficamahasiitram. 71. Astamangalam 72. Grahacharam 73. Jatakam
74. Devanukiilyam 75. Badha 76. Abhicharam 77. Nimittas. But, none of
the prasna texts say that these 77 indices are artidhas. If we are looking into
the actual practice, there also we would not see these 77 indices are called
arudhas. However, those who argue that, there are 108 artidhas, includes
these indices too as arudhas. This misunderstanding has resulted not only
creating confusion among those who are involved in jyotisa studies, but
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also in degrading the very practice of pra$na.

In PraSnamarga is the celebrated work on prasna consisting of 32
Chapters with 2634slokas. It mentions several pradnas, viz., vivahapraéna,
Rajaprasna, Kupaprafna, Bhojanaprasna, Suratapra$na, Varsaprasna,
NastapraSna, Mognapra§na, Devapraéna, Mrugayapra$na, Santatipradna,
Garbhapras$na, Prositigamanapra$na, Mustipraéna, Swapnaprasna. But,
there is no mention about Astamangala praéna and Tambiilapra$na. Even
these words are not appearing in the text. These names and practices might
have emerged according to the needs of the individual concerned and the
locality of practice. By that I mean, these practices has no sanction of the
acaryas.

I

To establish the importance of Pra$na I will discuss below a cen-
tral concept in astrological thinking, time division. This discussion will
also reveal the centrality of pra$na in the whole six division of astrological
knowledge. Time in prasna has been conceived by dividing it into six-
teen divisions. Among these, nine divisions are already known to all since
it is dealing with varsa (year), ayana (half a year), rtu (bi-month), masa
(month), paksa (bi-week), vara (week), divasa (24 hours), dina (day time),
ratri (night). But the remaining eight are less known. A close view on the
calculation of these eight divisions and its effects will prove our argument
that, time is central in Prasna as well. These eight divisions are: muhfirta,
kalahora, lagna, yama, grahodaya, bhiitedaya, nadi, and ahna. All these
are identified after dividing dina (day time). The ways to calculate these
fragmentations of dina and its effects will be discussed below.

1. Muhiirta

Amarakosa defines that,muhfirta is a nadikadwayam, two nadika.
A nadika is 24 minutes, therefore two nadika means 48 minutes. In Prasna,
muhiirta is calculated by dividing a day (divasa-24 hours) by thirty. That
is, 24hrs=1440 mts/48minutes=30 muhtrtas. Therefore, there will be 30
muhiirtas in a day, fifieen during daytime and fifteen during night. Each
muhfirta has its own name. They are given below:
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Mubhiirta during Daytime Muhiirta during night
L. Ardra Rudra
2. Uraga Bhadra
3. Mitra Budhni
4. Magha Powsna
5. Vasu Aswi

6. Jala Yama
7. Viswa Agni

8. Abhijit Brahma
9. Virifica Candra
10.  Indra Aditi
11.  Indragni Guru
12. Maulam Visnu
13.  Varuna Hasta
14. Yama Brahma
15. Bhaga Samira

Now I will discuss about the auspicious and inauspicious muhurtas.
In daytime muhfirtas 1, 2, 10, 11, 12, 14 are inauspicious. The remaining
mubhiirtas are considered auspicious.  During night muhirtas 1, 6, 7, are
inauspicious and the remaining are auspicious. Now I will explain how to
find out a muhiirta. If a person is coming and raising the question, first we
will find the time of the utterance of the question. Suppose, if it is 11-06am,
we will calculate the muhurta the following line. If the time of the rise of
sun on that day is 6-20 and sun set is 18-50 then dina is (18-50 ) - (6-20)
= 12-30 hrs. Therefore, muhiirta is equal to 12-30/15 = 50mts. This will be
one muhiirta duration on that particular day.

Now we need to calculate the muhiirta in which the question is
raised. This we can calculate by doing the following way. 11-06 (time of
raising the question) - 6-20am (time of sunrise) = 4 hours 46 minutes or 286
minutes. Then the muhfirta of asking question is 286/50 = 6thmuhfirta.
6thmuhfirta during daytime in the above table is jala, which is considered
as auspicious muhurta.
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Likewise muhtirta of night too could be identified. If the time of
asking question is 11-06pm then duration of effective night time will be
11-30 hours. Therefore muhiirta duration will be 46 minutes. To arrive at
muhirta then we follow the calculation given below:

11-06 p.m. (the time of asking question) - 6-50 pm (the time of
sunset) = 256minutes. 256/50 = 6thmuhurta. Sixth muhfirta during night is
yama, which is considered inauspicious.

2. Kalahora

Kalahora is one out of the 12 divisions of the dina (daytime). There
is a Lord for each kalahora. Altogether there are seven Lords viz., Ravi
(RA), Candra (CH), Kuja (KU), Budha (BU), Guru (GU), Sukra (SU),and
Manda (MA).

Day 1 2 3 4 5 6 7 8 9 10 112
SundsyRA SU BU CH MA GU KU RA SU BU CH MA

Mondy CH MA GU KU RA SU BU CH MA GU KU RA
Tuesday KU RA SU BU CH MA GU KU RA SU BU (CH
Wednesday BU CH MA GU KU RA SU BU CH MA GU KU
Thursday GU KU RA SU BU CH MA GU KU RA SU BU
Friday SU BU CH MA GU KU RA SU BU CH MA GU
Samrdsy MA GU KU RA SU BU CH MA GU KU RA SU

Now I will explain the way to calculate kalahora. I will take the
time of asking question as taken above then proceed with the calculation.
Time of asking question is 11-06am. Sunrise 6-20, Sunset 6-50. Dina =12-
30hours.

Day Monday

Therefore, K3lahora is

12-30 hours/12 (divisions) = 1 hours 2 minutes 30 seconds, which
is equal to 62 minutes 30 seconds.

11-06am - 6-20am = 4 hours 46minutes, which is equal to 286
minutes.

286 minutes/62-30= 5thkalahora

The table shows that Sthkalahora on Monday is Ravi, which s in-
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auspicious. Pra$na conceives that kdlahora of Ravi, Kuja and Sani as in-
auspicious and Candra, Buda, Sukra, Guru as auspicious. It is a fact that,
there are other intricacies involved in considering kalahora while making
prediction. It all is read and calculated according to the specific context of
the actual calculation.

3. Lagna

Lagna is the rising sign at the time of asking the question. It is also
called udayalagna. The effects (whether auspicious or inauspicious) of the
lagna is fundamental in all Pra$na predictions. Predications will be made
by looking at the relation of all planets and their bhava in relation to uday-
alagna.

4, Yama

Yama is identified by dividing each day and night into ¢ight. The
way to calculate yama is given below:
Day =Monday
Time of asking question = 11-06am
Sunrise = 6-20
Sunset = 6-50
Dina = 12-30 hours
Night = 11-30 hours

Therefore, yama during daytime is

12-30/8 = 1 hours 33 minutes 45 seconds, which is equal to 93.75
minutes

Yama during night is

11-30/8 = 1 hours 26 minutes 15 seconds, which is equal to 86.25
minutes.

11-06 am - 6-20 am = 4 hours46 minutes = 286 minutes

286/93.75 = 4thyama.

Up to 11-01-15 am it is third yama. Therefore, a question raised at
11-06am will be in 4thyama.

During night
11-06pm - 6-50pm = 4 hours 16 minutes = 256minutes
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256/86.25 = 3rdyama.
Up to 11-08-45 it is third yama. Therefore, it is third yama.
Each yama has eight planets as Lords. See the table given below:

Day 12 3 4 5 6 7 8
SUNPAY RA CH KU BU GU SU S$ANI RAHU
MONDAY CH KU BU GU SU  SAM RAHU RA
TUESDAY KU BU  GU SU SANI RAHU RA CH
Wednesdy BU GU  §U SANI RAHU RA C(H KU
Thasly GU SU  SANL RAHU RA CH KU  BU
FRDAY SU SAN RAHU RA CH KU BU GU
Saurdly  SANI RAHU RA C(H KU B GU S§U
During night

Day 12 3 4 5 6 7 8

£ —_—

Sunday GU §U SANl RAHU R& CH KU BU
Monday SU SANI RAHU RA CH KU BU GU
Tuesday SANI RAHU RA CH Ku BU o §U
Wedneshy RA CH KU BU GU SU SANI RAHU
Thusiay CH KU  BU GU SU SANI RAHU RA
Friday KU BU GU SU  SANI RAHU RA CH
Satwdy BU GU  §U SANI RAHU RA CH KU

5. GRAHODAYA

From the above given table we can find out that the Lord of the 4thyama
of monday is Budha. Likewise, the Lord of the third yama during night is
Rahu. Since the time of asking the question is 11-06am, the grahodaya of
that time is Budha. If it is 11-06pm during night, Grahodaya will be Rahu.
Among the Lords given in the table above, GU, BU, SU are considered the
most auspicious. CH is considered as standing in between the auspicious
and inauspicious but with a positive turn. KU, SANI, RAHU and RA are
considered inauspicious.

Yet another factor to be noted here is that each yama has a name of
its own. For example, the yama of Sani is called Gulikakalam and the
yima of Rahu is called Rahukalam. Further, yama of Budha is called
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Ardhapraharakalam, yAma of Guru is called Yamakantakakalam and yama
of Sukra is called Yamastikrakdlam. This could be deduced from the tables
given above. But there is an interesting point to be noted here, that, now
the astrologers of Kerala is not applying the positions and its movement of
Rahu given in the table above to reckon Rahukalam.

6. BHUTODAYAM

Prasna tells that there are five bhiitas namely, Prithvi, Jalam, Agni,
Viyu and Akisam. According to them all these bhiitas appear in a yama.
Or in other words, a yama goes through all the five bhutas. As I said earlier
there are eight yamas during daytime. Pra$na tells that there are two orders
of bhutas affecting a yama. First among these is calculated looking at the
odd yamas and the second by looking at even yamas. The order of odd
yama is Prithvi (30 minutes), Jalam (24mts), Agni (18mts), Vayu (12mts)
and Aka$am (6mts). The order of even yama is, Aka$am (6mts), Vayu
(12mts), Agni (18mts), Jalam (24mts), and Prithvi (30mts). This time dis-
tribution is calculated assuming that a yama has 1 hour and 30 minutes.
The means to get the time duration of bhiita is the following:

First, Akasam is calculated by dividing yima by 15. That is 1hour 30min-
utes divided by 15, which will be éminutes. Two times of the duration of
Akasam will be the duration of Vayn. Three times of Akisam will be the
duration of Agni, when it is four times it is Jalam and the five times will
be Prithvi.

An example of calculating bhiitodayam will be given below.

Time of asking question 11-06am

Sunrise= 6-20 and sunset 18-50.

Yama= 1hrs 30mts 45sec.

Up to 11-01-15am it is third yama. Since third yama ends at 11-01-15am
and the time of asking question falls at 11-06am, it is fourth yama. Fourth
yama is an even yama. This shows that, here to find out bhiitodayam we
must consider the even order of bhiita. Since 11-06 falls in the first four
minutes of the fourth yima it is Akdfam. It is Akasam since up to first six
minutes bhiita will be Akasam according to the even order of the bhoota.
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The following is the table showing the auspicious and inauspicious asso-
ciation of bhutas.

Prthvi = inauspicious

Jalam = auspicious

Agni = death and quarrel

Viyu = auspicious

Akdsam = inauspicious

7. Nadi

Here the first step is, find nadi and vinddi after sunrise. If it is 'n' then we
first multiply ‘n' with 4 and the result will be divided by seven. If the re-
mainder of the division is 1 it is death (marananadi), if it is 2, it is restless-
ness, if it is 3 it is quarrel, if it is 4 it is peacefulness, if it is S, it is voyage,
if it 1s 6, it is with wife, and if it is 7 1t is obstacle/imprisonment.

Taking the example given above I will detail the calculation.

11-06 - 6-20 = 4-46 = 11 nadi 55 vinadi (4-46x2.5)

11-55 (n and v) x 4= 47-40/7= remainder is 6.

8. Ahna

It is a division of daytime into five. They are, Prahna, Piirvahna,
Madhyahna, Aparahna and Sayahna. It is calculated by dividing daytime
which is 12 hours by 5. Therefore, each Ahna will be having 2 hours 24
minutes. Among the five Ahnas the first two are considered auspicious,
the middle one is neither auspicious nor inauspicious, and the last two are
inauspicious. If we continue with the example taken above for 11-06am the
Ahna will be the second one, which is auspicious.

Conclusion

The discussion above showed the importance of prasna as a form of as-
trological knowledge. I have also discussed the difference between prasna
and jataka so as to establish that unlike others think, prana is not a ‘horary
astrology’, rather, it has potentiality to understand the condition and pro-
cess of human life. To establish its potential and importance I discussed at
length the concept of time division in prasna. The discussion made above
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also showed that, the concept of time and its division in Prasna is very
elaborate. Since it has not been seriously looked into by the earlier inter-
preters of Prasna (as well as other astrological texts) and scholars as well
as practitioners of astrology (except practitioners from Kerala) did not take
Praéna seriously. This resulted in ranking Prana below in the hierarchy of
astrological knowledge.
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